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© 1996-2014, Amazon.com, Inc. or its subsidiaries 1996-2014 ©, Amazon.com, Inc. or affiliates of S. Kierkegaard Sketch by Niels Christian Kierkegaard, c. 1840.Personal Data Birth name S.ren Aabye KierkegaardBirth 5 May 1813 CopenhagenFall 1 1 November 1855 (age 42 ) CopenhagenCausa death tuberculosis
and paralysis burial cemetery assistens Residence Copenhagen and Berlin Danish citizenshipReselected Christianity Mikael Pedersen Kierkegaard Ane S.rensdatter LundPareja Regine OlsenEd UcationEducation Ph.D. Studied at the University of Copenhagen (Ph.D. Theology)'stre Borgerdyd School Of Professional
InformationSist's and theologian opinion existentialism and phydeismSy pseudonym Victor Eremita A, Judge William, Johannes de silentio, Constantine Constantius, Young Man, Vigilius Haufniensis, Nicolaus Notabene, Hilarius Bookbinder, Johannes Climacus, Inter et Inter, H.H., Anti-Climacus, B, Johannes de Silentio,
Constantin Constantius and P. CH. Kierkegaard Language Danish literary productionGenere pamphlet, novel, speech, personal diary and essay Notable works Or one or the other fear and trembling The concept of the torment of the deadly diseaseFirma [editing data Wikidata] S. Aabye Kierkegaard (AFI: [اsœاn ˈkhiɐ̯g̊ə
ˌg̊ɒːˀ] i.); (5 May 1813 - 11 November 1855) Danish philosopher and theologian. His philosophy is of great concern, focusing on the subject of the state of human existence, individual and subjectivity, freedom and responsibility, despair and anguish,[1] focusing on topics that Martin Heidegger, Jean-Paul Sartre and other
twentieth-century philosophers would pursue. He was a sharp critic of the hegelianism of his time and the empty formalities of the Danish Church. Much of his work deals with religious issues: the nature of the Christian faith, the institution of the Church, Christian etiquette, and the feelings and feelings that individuals
experience in making decisions made by life. In the first phase, he wrote under several pseudonyms, with which he presented his views through a complex dialogue. He is accustomed to leaving the reader to the task of discovering the meaning of his writings, because, in his words, the task must become difficult,
because only difficulties inspire the nobles of the heart. Among other things, existentialist, neoortodox, postmodern, humanist and individualist. [3] Beyond the boundaries of philosophy, theology, psychology and literature, Kierkegaard is regarded as an important and influential figure in contemporary thinking. [6] Life early
years (1813–1841) was born into a wealthy Copenhagen family. His father, Michael Pedersen Kierkegaard, was a very religious man. Was that he had earned the wrath of God and thus believed that none of his children would live beyond the age of Jesus Christ, 33. He believed that his sins, such as the curse of God's
name in his youth and possibly the mother of the pregnant Kierkegaard from sin, were worthy of this punishment. Although many of his seven children died young, his prediction proved wrong that he exceeded two of them at that age. In this early introduction to the concept of sin, and the relationship between father and
son, there are the fundamentals of many of Kierkegaard's works (especially fear and trembling). Kierkegaard's mother, Anne Sorensdatter Lund Kierkegaard, is not directly on her books, although she also influenced her later works. Although religious melancholy occasionally affected his father, he and Kierkegaard were
closely united. Kierkegaard learned to explore the realm of his imagination through a series of exercises and games that the two practiced together. Kierkegaard's father died on June 15, 1838. Before he died, he asked Soren to become a shepherd. His father's religious life deeply influenced Soren and he felt he had to
fulfill his wish. Two days later, on August 11, Kierkegaard wrote: My father died on Wednesday. [7] I longed to live for a few more years, and I see his death as the last sacrifice he made for me; ... died for me so that if possible, I would still be something. Everything I inherited from him, his memory, his transformed
portrait... It's the most precious thing to me, and I'm going to be very careful to keep his hidden memory safe from the world. [8] Kierkegaard attended the School of Civic Virtue and exceled in Latin and historical language. He continued his theology at the University of Copenhagen, but while there he was more inclined
towards philosophy and literature. In college, Kierkegaard wrote his dissertation, The Concept of Irony is a constant reference to Socratic, which university experts like in a remarkable and well-thought-out work, though it was mentioned that it went slightly too far in literature to make a philosophical theorem. On October
20, 1841, he graduated with a master's degree in magistria, which is now the equivalent of a doctorate in research. The family heirloom kierkegaard was able to finance education, expenses and several publications of his early works. Regine Olsen, muse of inspiration (1837–1841) Regine Olsen, the love of her life and
muse of her writings. Another important aspect of Kierkegaard's life (perhaps the one who had the greatest impact on his work) was the deterioration of his commitment to Regine Olsen (1822–1904). On May 8, 1837, he met Regine and was immediately attracted to her, as he was. Regine wrote of his love: You
sovereign my heart held treasure deep in my chest, the fullness of my thought, there ... unknown deity! Oh, I really believe in the poet's stories, that when someone first sees the object of their love, they imagine that it's been a long time since they've seen that all love, like all knowledge, reminds me that love has its
prophecies in the individual. ... I think I'd possess the beauty of all the girls so I could draw a beauty that matches yours; that I have to sail around the world to find the place I miss, and what points to the deepest mystery of my entire being, and the next moment you're so close to me, filling my soul so hard, I feel like it's
good to be here. On February 8, 1839, Kierkegaard officially declared himself a regine. However, he soon became disillusioned and wary of marriage. Less than a year after he proposed the liaison, on 18 December 1841, he was replaced by a member of the European Council. In his diaries, Kierkegaard mentions the
belief that marriage is invalid because of melancholy, but the specific reason for his breakup is still unclear. It is generally thought that the two are deeply in love, perhaps even after marrying Johan Frederik Schlegel (1817-1896), a prominent official (not to be confused with the German philosopher Friedrich von



Schlegel). Usually the connection of chance encounters on the streets of Copenhagen. A few years later, however, Kierkegaard went so far as to ask Regine's husband for permission to speak to her, but Schlegel refused. Regine, who loved her very much, resented him forever for the incomprehensible rift. Soon after,
the couple left the country after Schlegel was appointed governor of the Danish West Indies. By the time Regine returned, Kierkegaard was dead. Regine Schlegel lived until 1904 and was buried near Kierkegaard on Assistens Kirkeg-rd in Copenhagen after her death. First works (1841–1846) Manuscript of Kierkegaard
Philosophical Crumbs. [11] Kierkegaard wrote some articles about politics, women and entertainment during his youth and university days, but many scholars believe that the author's first notable work or university dissertation, the concept of irony, with a constant reference to Socrates in 1841, or his masterpiece Or One
or Other, published in 1843. In any case, they both criticized important figures in Western philosophical thinking (Socratset and Hegel), exhibiting Kierkegaard's unique writing style and showing maturity compared to the original works. One or the other was mainly written during Kierkegaard's stay in Berlin and ended in
the fall of 1842. The In 1841, Kierkegaard discovered that Regine was engaged to Johann Frederik Schlegel. This affected him deeply and his next work. From part of Fear and Tremor, published in late 1843, Kierkegaard can be interpreted as waiting for Regine to return to him by a divine act. [12] The replay, released
on the same day as Fear and Tremor, is about a young gentleman leaving his lover. During this period, many other works contain similar nuances related to their personal situation. Other important works of the era focus on the criticism of Georg Wilhelm Friedrich Hegel and form the basis of existential psychology.
Philosophical crumbs, the concept of anguish, and stages of life deal with the thoughts and feelings an individual may face in life. Perhaps the boldest attack on hegelianism occurs in Apostille's non-scientific conclusion to philosophical crumbs, in which he discusses the importance of individual subjectivity as a truth, and
responds to hegeli's statement that everything is rational is real and everything is real rational. [13] Most of the work of the period was philosophical and written under pseudonyms and indirectly, representing different views and lifestyles. In any case, Kierkegaard also published theological speeches, which he wrote
under his own name. [14] Kierkegaard wrote these discourses to clarify the philosophical aspects of works written under pseudonyms, discuss theological aspects, and build the reader. [15] The Corsair case (1845–1846) was caricatured by Kierkegaarda The Corsair magazine as a twisted figure. Wilhelm Marstrand's
original drawing. On December 22, 1845, Peder Ludvig Muller published an article criticizing his life stages. The article made a negative history of Sections, but showed little understanding of the work. He also contributed to the Danish magazine Corsair (Corsaren), which mocked upperclass people. Kierkegaard
responded to defend his work to ridicule Muller and dismiss the magazine, hence provoking the wrath of the publisher, Meer Aaron Goldschmidt. The only two articles Kierkegaard wrote in response to Muller were activity in the Walking Sting and the dialectical result of a literary political question. In the first, he focused
on insulting Muller and responding to his criticism. The second was the attack on Corsair, in which Kierkegaard openly asked to be satisfied. A publication like Privateer, which has so far been read by many, many people, and the result that he enjoyed was essentially to ignore, despised, and never respond, the only thing
left to express literary and moral quality-reflected in the investment that this publication has the same aptitude extreme effort he tried to make, it would be for someone immortalized and praised this publication asked to be offended by it ... could I ask you to insult me?-your personal damage to immortalize the Corsair is
simply too much. Kierkegaard, the dialectical result of a literary political issue[16] Over the next few months, the privateer accepted Kierkegaard's offer to offend and sparked a series of attacks in which he was mocked for his appearance, voice and habits. He's been harassed on the streets of Denmark for months. In an
1846 journal entry, Kierkegaard gives a long and detailed explanation of his attack on Muller and Corsair, and also explains that this attack caused him to give up his writing activities. The day of my authorship has passed, thank God. I ended with satisfaction that I understood when it was appropriate to end them, and
immediately after the release of one or the other O, for which I thank God. This, once again, is not how people can see it, although a word or two I could prove it to be. I know my job pretty well, and I can see it in order. But it hurt; it gives the impression that I should have asked for permission; But forget it. I wish I could
be a priest. In any case, most of my current life can satisfy me: now I will breathe more freely, allowing me some occasional literary work in my spare time. Soren Kierkegaard, Diaries[8] (March 9, 1846) Second period (1846–1853) Kierkegaard Manuscript of the Deadly Disease. [11] While his early work focused on
Hegel, he later dealt with the hypocrisy of Christianity. It is important to note that The Christianity of Kierkegaard does not refer to Christianity pers itself, but to the church and religion that practiced society. In fact, in the exercise of Christianity, he asks us to practice personal Christianity, which is well different from
Christianity as an established church. Following the Corsair incident, Kierkegaard became interested in the public and the individual's relationship with him. At this time of his life, his first work was the A Literary Review, which wrote a review of the Two Eras (sometimes translated as two generations) by Thomasine
Christine Gyllembourg-Ehrensv.rd. After this criticism, Kierkegaard made a number of sharp comments about the nature of the current generation and its unbiased approach to life. He wrote that the current generation is essentially rational, devoid of passions. The trend today is in the direction of the mathematical
equation. Kierkegaard attacks the conformism and cultural assimilation of individuals into an undifferentiated audience of the crowd. [17] Although Kierkegaard attacks the public, he supports communities where individuals maintain their diversity and Special. Other works continue to focus on the superficiality of the
crowd, which limits and suppresses the individual. The book on Adler deals with pastor Adolf Peter Adler's statement that he received a sacred revelation and was ostracized as a result. As part of his public analysis, Kierkegaard noted that the Christian Church, especially the Danish People's Church, was in decline.
Kierkegaard believed that Christianity had lost its way to the Christian faith. Christianity during this period did not take, misunderstand or false praise for the original Christian teaching. Kierkegaard was particularly annoyed by this stubborn obsession, which in some cases in the Church hierarchy was based on faith and
reason as science evolved and began to question (at least in appearance) certain aspects of Christian dogma. That's why Kierkegaard felt it was his duty to inform others about the shadows of so-called Christian life. He has written numerous criticisms of contemporary Christianity, such as Christian discourse, acts of love
and uplifting speeches. The deadly disease is one of Kierkegaard's best-known works of this era, and although some contemporary atheists and philosophers rejected what Kierkegaard suggested to be faith, an analysis of the nature of existential anguish is one of the most important contributions to the issue and
influenced philosophical concepts such as Heidegger's existential guilt and Sartre's bad faith. Around 1848, Kierkegaard launched a literary attack on the Danish People's Church with books such as the practice of Christianity, introspection and judicial food!, in which he tries to explore the true nature of Christianity with
Jesus as a model. Attack on the Danish Church (1854-1855) Tomb of S. Kierkegaard assistens Kirkeg-rd Kierkegaard's final years were marked by the constant and loud attack on the Church by the Danish people through articles published in Fatherlandet and a series of pamphlets published itself titled The Moment. [19]
Kierkegaard first decided to act after a speech by Professor Hans Lassen Martensen, calling his recently deceased predecessor, Bishop Jakob P. Mynster, a witness of truth and a true witness of truth. [20] Kierkegaard had an affection for Mynster, but believed that his idea of Christianity was typical of man's relevance
without God's interest, and that it was in no way like Mynster's life for the witness of truth. Before Chapter 10 of Moment, Kierkegaard passed out in the street and was taken to hospital. In it was for a month during which he refused to receive help from a who Kierkegaard regarded as a mere official and not a servant of
God. He told Emil Boesen, a childhood friend who was a pastor and had numerous conversations with Kierkegaard, that his life was a great and unknown suffering, and that what others found vanity was not like that. Kierkegaard died at Frederiks Hospital after being left there for about a month, possibly due to
complications from the fall of a tree like a child. He was buried at Assintens Cemetery in Nurbro, Copenhagen. At Kierkegaard's funeral, his nephew Henrik Lund protested that his uncle had been buried by the official church, despite making it clear in life that he wanted to be away from him. Lund was later fined for it.
According to Kaare Weismann and Jens Staubrand, Kierkegaard died of pott disease, a form of tuberculosis. [21] However, this is doubtful. [22] I received a memorable impression of Kierkegaard's appearance, which I found almost comical. He was twenty-three at the time; there was something quite irregular about his
overall appearance and he had a strange hairstyle. Her blonde hair rose almost six inches above her forehead, on the cetra of a whiner, which gave her a disturbing image. Hans Brechner recalled the impression of Soren Kierkegaard's wedding in 1836. [23] Picture: Soren Kierkegaard in the café, spring drawing by
Christian Olavius, 1843 kierkegaard philosopher, theologian,[24] father of existentialism, literary critic, comedian,[25] psychologist and poet. [27] Two of his best-known ideas are subjectivity[28] and leap of faith. [29] Trustism Main Article: Trustism The central theme is that human existence is full of the general sense of
anxiety, sin, and hopelessness, and that the only cure for this act is faith, a complete commitment to God. Such an act of faith is frightening and unrea rational, according to Kierkegaard. It requires us to play everything to something that seems unlikely from the point of view of logic and common sense. Kierkegaard sees
the life of faith alone in the middle of the ocean at 70,000 water gusts. For Kierkegaard, faith is not ecstasy, an oasis of tranquillity in the desert. It's a constant recommit, a leap into darkness that seems crazy, according to the world's decoys. Therefore, only the transcendent has a real relief from anxiety and despair. (30)
Leap in faith The leap of faith is his idea of how an individual believes in God or how one behaves in love. It's not a rational decision, because it goes beyond rationality to something more extraordinary: faith. He also took into account that faith also had doubts. For example, in order to have true faith in God, we must
doubt his existence; Doubt the rational part of a person's thinking, without faith, would not be real material. Doubt is an essential element of faith, a foundation. In other words, believing or believing that God exists without ever doubting such an existence would not be worth giving faith. For example, you don't have to
believe in believing that a pencil or table exists, as you can see and touch them. Similarly, believing or believing in God is that we know that there is no perceptily or other access to him and there is still faith. [31] Kierkegaard's subjectivity primarily discusses subjectivity to religious issues. Relativism in the Book of
Apostille closing is not scientific, that philosophical crumbs (1846), argues that subjectivity is true and truth subjectivity That does not mean that truth depends on opinion, or that it is correct to believe what you want. His vision of subjective truth is linked to his vision of faith. Faith does not mean accepting the truths
revealed by the Bible or the authority of the Church. Faith is a leap, an impassioned commitment to yourself, to something that seems absurd in terms of objective sense. Jesus said, I am the truth. Thus, for an existential Christian like Kierkegaard, faith and truth are basically the same: Objective uncertainty, which is
maintained in the theft of the most passionate ofness, is the truth, the highest truth of the existence. Kierkegaard justified the important difference by saying what truth and truth are. Someone who knows all the truths about religion but does not seek to live it, according to the theological study, is the truth; it is more
important to be in the truth by incorporating these religious beliefs into one's life. Attempts to achieve God are supposedly doomed to failure by objective reasoning. Even if we could make God the object of objective knowledge, what good would it do us without the reality of living faith? When we focus on objective
knowledge, we focus on the subject, or when our minds focus on the right thing. But when it comes to God, the most important thing is whether we have the right attitude to him. [30] People who somehow believe that the same things may have a very different connection to this belief. Two individuals may think there are
many poor people who need help, but that knowledge can only lead one of them to help the poor. As mentioned above, he argues that doubt is an element of faith and that it is impossible to obtain objective certainty about religious doctrines such as the existence of God or the life of Jesus Christ. Most would expect the
conclusion that religious doctrines are likely to be true, but if a person believed these doctrines only to the extent that he or she which are true, he would be truly religious at all. The belief in such doctrines consists of a subjective relationship of total commitment. [32] Leaving the true self of Kierkegaard discusses the self
as a synthesis that refers to the shared nature of the self two natures are unable to align (infinite/finite, possible/necessary, and eternal/temporal); task because it needs to become itself (a unified identity); and a relationship to which he refers as a spirit is the freedom to determine the relationship between the factors of
synthesis. This vision forms the basis for the analysis of anguish, faith, and hope. [33] In The Deadly Disease (1849), Soren Kierkegaard suggests self-analysis to understand the problem of despair, which he believes stems not from depression, but from self-alienation. At Kierkegaard's desk, oil painting Luplau Janssen
in 1902, Kierkegaard described different levels of despair. The lowest and most common comes from ignorance: a person has a misconception about what the Self is and does not know the existence of nature as a potential self. Such ignorance is close to happiness and so inconsedent that Kierkegaard doubted that it
could be considered despair. True despair arises, according to him, when consciousness grows, and the deepest level of despair stems from acute awareness of self coupled with deep aversion to it. If something goes wrong, it may seem that the person is desperate for something he has lost; but if you go deeper,
Kierkegaard says it turns out that the person is not really desperate for the thing (the tension), but for himself. It was my who did not have his purpose that became unbearable; the person wanted to be another me (in this case the judge) and at the moment he was caught in a failed self and despair. Kierkegaard used the
example of a man who wanted to be emperor, noting that even if he had achieved his goal, he would have abandoned his former self. In both his desire and his performance, he tried to get rid of you. Such self-denial is painful, because despair is overwhelming when one rejects oneselb: If you do not own yourself, you
are not yourself. Kierkegaard offered a solution: He concluded that you can find peace and inner harmony when you muster the courage to see who you are, rather than another. He wrote: The desire to be the one who really is the opposite of despair. Therefore, Kierkegaard believed that an individual's despair would
disappear when he stopped denying who he really was and was trying to discover and accept his true nature. [34] The dual dialect of the spirit, according to Kierkegaard, is the synthesis of body and soul. The synthesis of the soul and body is placed by the soul, and the and consciousness awakens in him, my. He
realizes that this is a third element and that it needs to be self-de-ineffective. This search for the basis of self has an ontological and ethical-religious meaning. The relationship to himself (himself) must be self-established (self-founding) or another (established in a third: the Absolute, God). I have to choose. God, as the
foundation of the Absolute, is based on my freedom, precisely because he chose the Absolute, which is its origin and end; instead, the self-separating self-foundation despairs because it has turned its back on the Absolute who created it. Kierkegaard declares that me who does not choose to be based on the Absolute is
not really chosen, because then one is lost in the direct aesthetic or infinite reflection opportunity and does not define it as an ethos, that is, it lacks an authentic me. Knight of Faith A knight of faith is an individual who has placed full faith in himself and God and can act freely and independently of the world. Speaking of
the knight of faith in several of his pseudonimic works, exhibited fear and trembling, repetition and more works. [37] Kierkegaard told me in advance about the Nietzschean superman when he analyzed the kind of anguish in which my stubbornly wants to be himself. The knight of faith overcomes despair by accepting God
by assuming paradox and absurdity. [38] The problem of dual communication, Kierkegaard distinguished between communication of knowledge, which he called dialectical, in which ideas are communicated, and communication of power, defined as pathetic-lfrica, in which the subject comes to the fore, because it is not
so important what they communicate, but how they communicate, not so much content as form. [39] This is precisely the second form of communication in the pseudonymed works of the Danish philosopher. It is precisely with these writings that the ethical-religious subjective truth is indirectly communicated. In contrast to
objective truth, which can be communicated directly, existential truth, which involves the individual, requires bending indirect communication, more effective in conveying attitudes not to content, but to life. The information that can be transmitted in this communication of power is always the service of its true purpose,
which will be transformation, conviction. According to Kierkegaard, modern thinking fell into the fault of teaching the image of ethical and ethical-religious teaching in the form of knowledge. [37] From a distance of politics, which could be interpreted as indusion, Kierkegaard saw the social revolution as a general victory
over individuality. It's not like he's completely forgotten the political and social conflicts that have erupted around him, who interpreted them as a sign to follow the personal struggle. He wrote in his Journal: Who is all this agitation; nationalism is eminent everywhere; everyone's talking about sacrificing their lives, and
maybe they're willing to do that, but with the strong support of the public. Kierkegaard, 1848. While Marx wrote the Communist proclamation addressed to the world's workers, the Danish thinker wrote his Christian speeches addressing each person. If Marx encouraged the crowd to rebel against the bourgeois order,
Kierkegaard encouraged the individual to come out of the crowd supporting the established order. According to Kierkegaard, the European political consciousness developed in three stages: Greek anti-age, where only exceptional people practiced politics; Christianity, which has introduced the principle of representation,
with which all members of the community participate through their representatives; and modernity, in which, under the influence of descartes doubts and Protestant attitudes, there is the reflection and freedom of the individual, which required the reform of political bodies. [37] Indirect communication and authorship under
the pseudonym O lo, one of Kierkegaard's works, aliases A and B, or Judge William, edited under the pseudonym Victor Eremita. Kierkegaard wrote half of his work under different aliases, which he created himself to represent different ways of thinking. It was part of Kierkegaard's indirect communications. According to
many of his works and diaries, such as My Work as an author's view, Kierkegaard wrote in this way to prevent his work from being treated as a philosophical system with a systematic structure. Kierkegaard wrote: In works written under an alias, there is not a single word that would be mine. My only opinion of these
works is what I can form as a third person; is not aware of its meaning, except as a reader; not the slightest private relationship with them. [40] Kierkegaard used indirect communication to resent whether he really defended the views expressed in his work. He hoped that readers would simply read the works as they were
without attributing certain aspects of their lives to them. Kierkegaard did not want his readers to treat his works as authoritarian regimes, but to interpret them for themselves. Kierkegaard's early scholars, such as Theodor W. Adorno, do not attach importance to Kierkegaard's intentions and have argued that all of
Kierkegaard's work should be interpreted as an opinion. and religious is the author. [41] This view resulted in many confusions and contradictions, which made Kierkegaard seem contradictory. [42] However, many later connibles, such as post-structure, respected Kierkegaard's intentions and interpreted his work as
attributed to their own authors under pseudonyms. The most important pseudonyms used by the philosopher, chronologically: Victor Hermit, editor of O one or the other A, writer of many articles O one or the other Judge William, author of Rebuttals O one or the other Johannes of Silentio, author of Fear and Tremor
Constantine Constantius, author of the first part of The Young Man Replay, the author of The Repeat Vigilius Haufniensis second part , Author of the concept of Torment Nicolaus Notabene, author of the preface hilarius bookbinder, Johannes Climacus, editor of the life stages of Johannes Climacus, author of
Philosophical Migajas and author of non-scientific Apostille Inter et Inter, author of Crisis and Crisis of Life in the Life of an H.H. actress, author of two small ethical-religious contracts anti-clima cuscus , author of The Deadly Disease and Practice of Christianity Diaries On the cover of the first English edition of The
Journals , edited by Alexander Dru in 1938. Kierkegaard's diaries are essential to our understanding of him and his work. [43] In his journals, he wrote about 7,000 pages describing key events, meditations, thoughts about his work and daily observations. [44] The entire collection of Danish newspapers was edited and
published in 13 volumes, which consist of 25 bindings, including indexes. The first English edition of the newspapers was edited by Alexander Dru in 1938. [8] His diaries revealed many different aspects of Kierkegaard and his works, and he helped to understand many of his ideas. The style of his diaries is one of his
most elegant and poetic writings. Kierkegaard gave importance to his diaries, and once wrote that they were his confidantes, whom he trusted most: I never trusted anyone. As a writer, I put my confidant in the public eye in a way. But as far as my relationship with the public is concerned, I must make posterity my
confidant again. The same people who laugh there one can't be a confidant. Soren Kierkegaard, Diaries[8] (born November 4, 1847) is an 1847-century man. His diaries are also the source of many aphorisms awarded to Kierkegaard. The next part is perhaps the most quoted aphorism in Kierkegaard's diaries, and a key
quote from existentialism: The point is to find the truth, which is true for me, to find the idea with which I can live and die. It was written on August 1, 1835. [8] Although his diaries clarify some aspects of his life and work, Kierkegaard did not reveal much as a precaution. Sudden changes in thinking, repeated and unusual
terms are some of the many tactics you use to make the reader lose track. Consequently, his diaries have very varied interpretations. Kierkegaard, however, did not hesitate about the importance of his diaries in the future. In 1849, he wrote: Only one dead person can control the situation in Denmark. Immorality, envy,
gossip and mediocrity abound everywhere. If I were to die now, the impact of my life would be exceptional; many of the things I have simply sn neglected to write in the diaries would be of great importance and would have a great impact on him; In a situation like this, people would have reconciled with me and given me
what was and is my right. Kierkegaard, Diaries[8] (December 1849) Kierkegaard and Christianity Kierkegaard erupted in Christian institutions in later years. He felt that the established confessional state was harmful to individuals. As mentioned above, Kierkegaard has maintained in recent years his life, an ongoing attack
on everything associated with Christianity, or Christianity, as a political entity. In the 19th century, most of Denmark's citizens were necessarily members of the Danish People's Church. Kierkegaard felt that this confessional state was unacceptable and distorted the true meaning of Christianity. (20) The main points of his
attack were: Church congregations make no sense: The idea of congregations makes individuals children because Christians are reluctant to take the lead for their relationship with God. Kierkegaard noted that Christianity is the individual, here, the individual himself. [45] Christianity is secularized and politicized:
Because the Church was governed by the state, Kierkegaard believed that the bureaucratic mission of the state was to increase the number of members of the Church and monitor their well-being. More members would mean more power to the priesthood: a corrupt ideal. This mission seems to be contrary to the true
Christian doctrine, which emphasizes the importance of the individual, not the whole. [8] Christianity becomes an empty religion: In this way, the structure of the confessional state is offensive and harmful to individuals, since each of them has become Christian without knowing what that means. It is also damaging to
one's religion as it reduces Christianity to a fashionable tradition that has believers who do not believe in adhered to. If the church is free of the state, everything is fine. I'll adapt to this situation immediately. But if the Church wants to level itself out of the state, I have to ask: How, how? A religious movement must be
pursued religiously, if not shame! Consequently, emancipation Whether it's bloody or not, the purchase price is the spiritual attitude. But those who want to emancipate the Church by se worldly and se worldly means (i.e. without martyry) have introduced the concept of tolerance completely in line with that of the whole
world, where tolerance equals indite, and this is the worst crime that can be done in Christianity. ... the doctrine and organization of the established Church are in order. Oh, but then our lives: believe me, they're pathetic. Soren Kierkegaard, Diaries[8] (January 1851) Attacking the infasties and corruption of the Christian
Church, Kierkegaard seems to predict philosophers like Nietzsche, who will continue to criticize this religion. (46) I ask: what does it mean to us to continue to behave as if everything is as it should be, calling ourselves Christians according to the New Testament when the ideas of the New Testament died? It has also
perceived a huge disproportion caused by the situation. They like to give this twist: the human race has surpassed Christianity. Soren Kierkegaard, Diaries[8] (born June 19, 1852) Article 20(2) shall be replaced by the following: Atheist philosophers such as Jean-Paul Sartre and agnostics like Martin Heidegger broadly
supported Kierkegaard's views, though they criticized and rejected his religious views. [48] Adorno's interpretation of Kierkegaard's philosophy was not true to the philosopher's intentions. Adorno's critic says his book Kierkegaard: Building Aesthetics is the most unresisting book ever written about Kierkegaard because
Adorno takes Kierkegaard's pseudonyms literally and builds an entire philosophy about the author that seems inconsistent and incomprehensible. It's like mixing William Shakespeare with Othello and Dostoyevsky with Rasknikov. [49] Another critic says that Adorno is far from the most believable translations and
interpretations we have today of Kierkegaard's works. [42] Levinas' main attack on Kierkegaard focuses on his ethical and religious stages, especially fear and trembling. Levinas criticizes the leap of faith, saying that the ethical and suspension of jumping to the religious is a form of violence. Kierkegaardi violence begins
when existence is forced to leave the ethical phase to join the religious, the area of faith. Faith no longer seeks external justification. Even internally, it combines communication and isolation, and therefore violence and passion. This is why the ethical phenomenon must be re-dedenalized to a second level and the
contempt for the ethical foundations of the human being that, through Nietzsche, has led to the immorality of recent philosophies. Levinas Emmanuel, Existence and Ethics, (1963)[50] Levinas points out that Christian belief that God was the first commanded Abraham to sacrifice Isaac, and that it was an angel who told
him to stop. If Abraham was truly religious in the area, he would not have listened to the angel and should have killed Isaac. Transcendent ethics seem like a ruse to excuse those who would be murderers of their sins, and that's unacceptable. [51] Regarding Kierkegaard's religious point of view, Sartre offers the following
argument against God's existence: If existence precedes the essence, it follows from the meaning of the sensitive expression that a sensitive being cannot be complete or perfect. The Being and Nothing Sartre expression is that God is a pour-soi (a being alone in consciousness) when he is also an en-soi (the being
within himself, one thing), which is a contradiction in terms. Sartre agrees with Kierkegaard's analysis that Abraham is experiencing anxiety (Sartre torments him), but disagrees with the fact that God told him to kill Isaac. In existentialism, humanism says: A man who lies to excuse himself, saying: Everyone does not need
an uneasy conscience, the act of lying means universal value denies it. In his disguise, his anguish reveals himself. It's the anguish Kierkegaard calls Abraham's torment. You already know the story: An angel commanded Abraham to sacrifice his son; obescience was obligatory if an angel really appeared and said, You,
Abraham, must sacrifice your son. But in this case, anyone would have wondered, first of all, if he was really an angel, and secondly, that you were indeed Abraham. Where's the evidence? A crazy woman suffering from hallucinations said people were calling her and giving her orders. The doctor asked him, But who's
the caller? And he said, He says he's a god. And in fact, what could prove to him that he was God? If an angel appears to me, what is the proof that he is an angel?; Or, if I hear voices, who can prove that they come from heaven, not from hell, or from my own subconscious, or some pathology? Who can prove they're
really talking to me? Jean-Paul Sartre, The Existentialist Humanism,[47] said that Abraham's certainty stemmed from the inner voice that cannot be shown to another person (The problem appears when Abraham wants them to understand). In Kierkegaard's case, any external evidence or justification is simply out of the
subject. [52] Kierkegaard's proof of the immortality of the soul, for example, lies in the fact that man wants to live forever. Influence and reception statue of Saoren Kierkegaard in Copenhagen. Kierkegaard's work was not widely available until a few decades after his death. In the following years, the Danish People's at
the time it was of great importance, rejecting his work and urging other Danes to do the same. Moreover, the darkness of the Danish language, compared to German, French and English, made it almost impossible for Kierkegaard to have non-Danish readers. The first academic to pay attention to Kierkegaard was his
compatriot Georges Brandes, who published in German and Danish. Brandes gave the first lectures on Kierkegaard and helped the rest of Europe get to know the philosopher. [53] In 1877, Brandes published the first book on Kierkegaard's philosophy and life. Playwright Henrik Ibsen became interested in Kierkegaard
and presented his work to the rest of Scandinavia. In the 1870s, independent German translations of some of Kierkegaard's works began to be published,[54] but the scientific translations of all of his works had to wait until the 1910s. These translations allowed Kierkegaard to make his first contribution to the 20th-year
period. In the 1930s, the first english-language scientific translations were published,[55] thanks to Alexander Dru, David F. Swenson, Douglas V. Steere, and Walter Lowrie, editor of Oxford University Press, Charles Williams. The second and currently highly interviewed English translation was published by Princeton
University Press in the 1970s, 1980s and 1990s under the supervision of Howard V. Hong and Edna H. Hong. The third official translation, under the a patronship of the Saoren Kierkegaard Research Center, will occupy 55 volumes and is expected to be completed shortly after 2009. 19th-century philosophers and
theologians took many concepts out of Kierkegaard, including the importance of anxiety, despair and the individual. His reputation as a philosopher grew enormously in the 1930s, mainly because he was chosen as a precursor to the ascendant existential movement, although he is now regarded as an important and
influential thinker. [57] Kierkegaard teaches the Evangelical Church Saints calendar on November 11. The philosophers and theologians influenced by Kierkegaard are Hans Urs von Balthasar, Karl Barth, Simone de Beauvoir, Niels Bohr, Dietrich Bonhoeffer, Emil Brunner, Martin Buber, Rudolf Bultmann, Albert Camus,
Martin Heidegger, Abraham Joshua Heschel, Karl Jaspers, Gabriel Marcel, Maurice Merleau-Ponty, Reinhold Niebuhr, Franz Rosenzweig, Jean-Paul Sartre, Carl Schmitt, Joseph Soloveitchik, Paul Tillich and Miguel de Unamuno. Paul Feyerabend's epistemological anarchy was inspired by Kierkegaard's vision of
subjectivity as truth. Ludwig Wittgenstein was impressed by Kierkegaard, whose respect he showed,[6] and to which he declared: It is too deep for me. It baffles me without achieving the good effects, deeper souls. [6] Karl Popper referred to Kierkegaard as a great reformer of Christian ethics, showing the official
Christian morality of his time as anti-Christian and anti-human hypocrisy. [58] Contemporary philosophers such as Emmanuel Lévinas, Hans-Georg Gadamer, Jacques Derrida, Jorgen Habermas, Alasdair MacIntyre and Richard Rorty, although sometimes very critical, also adapted Kierkegaard's views. [61] Jerry Fodor
wrote that Kierkegaard was a teacher and played outside the league where we played the other [philosophers]. [62] Kierkegaard had a significant impact on the 20th-year-old. Most authors were W. H. Auden, Jorge Luis Borges, Hermann Hesse, Franz Kafka,[63] David Lodge, Flannery O'Connor, Walker Percy, Rainer
Maria Rilke, and John Updike. [64] Kierkegaard also had a significant influence on psychology and is considered the founder of Christian psychology[65] and existential therapy and psychology. [26] Existentialist psychologists and therapists (often referred to as humanists) were Ludwig Binswanger, Viktor Frankl, Erich
Fromm, Carl Rogers and Rollo May. May based her book Meaning of Anxiety on kierkegaard's concept of anxiety. Kierkegaard's two-period work offers an interesting critique of modernity. [17] The emphasis on individual responsibility and the need to find the true essence and purpose of life often inspired the use of
existential therapy by psychiatrist R.D. Laing and influenced humanist therapies by clinical psychologists such as Carl Rogers. [34] Kierkegaard is also regarded as an important precursor to postmodernism. [59] In popular culture, he was the subject of radio and television programmes; In 1984, a six-part documentary
presented by Don Cupitt focused on one of them kierkegaard, while the Good Thursday 2008 Kierkegaard was the subject of controversy on the BBC Radio 4 programme presented by Melvyn Bragg, In Our Time. Also working Mexican time is the Mexican writer Carlos Fuentes refer to Kierkegaard, the first chapter titled
Kierkegaard in the Pink Zone. Kierkegaard predicted his póstuma's reputation and predicted that his work would be an intensive topic of study and research. In his journals, he wrote: When I die, my book Fear and Trembling will be enough to make me an immortal writer. It will be read, translated into other languages,
and the terrible panos contained in this work will make you tremble [...] But when I die, I become an unrealistic figure, a gloomy figure... And the book will be dreaded. Soren Kierkegaard, Diaries[66] (1849, 6 years after Fear and Trembling) What time needs is not genius – he's had enough, but a martyr who teaches
people to obey, be it until they die. What time needs is to wake up. And so one day, not only my writings, but my whole life, all the interesting mysteries of the machine, will be studied and studied. I will never forget how God helps me, and therefore my last wish is that anything be in his honor. Soren Kierkegaard,
Journals[8] (November 20, 1847) The reason for his influence is well expressed in the words of the philosopher Karl Jaspers: perhaps anyone who does not open Kierkegaard [...] remains poor and unconscious today. [67] Peter F. Drucker, who was considered the father of business management and marketing, was also
influenced by Kierkegaard. [68] When Drucker was 19, when Drucker was 19, he first contacted his writings; Drucker even learned Danish (of Austrian descent) to read Kierkegaard's texts, which had not yet been translated into his language. [69] Pseudonyms:[70] • Aesthetic writings (1842-1843) Works that describe the
state of se worldly bonding of man enslaved by his passions. OF 20 FEBRUARY 1843 Either one or the other (Enten - Eller), [Victor Eremita (ed. A and B)]. COUNCIL DIRECTIVE of 16 October 1843 on the 16th of October 1843 on the european Commission's decision to open the european System of Information and
Information Repeat (Gjentagelsen) [Constantin Constantius] (1843, October 16, 1843) Fear and trembling (Frygt og B'ven) [Johannes in Silentio]. (1844) The Diary of the Temptress (Forf'rens Dagbog) (Johannes the Seductive] • Philosophical Interseder (1844-1846) These are works characterized by their speculative
character. COUNCIL DIRECTIVE of 13 June 1844 on the european Commission's decision to open the european System of Information and Information (444/468/EC) Philosophical Crumbs (Philosophiske Smuler) [Johannes Climacus] (June 17, 1844) The Concept of Torment (Begrebet Angest) [Vigilius Haufniensis]
(1844, June 17) Foreword (Forord) [Nicolaus Notabene] (1845, April 30). The Stage of Life (Stadier paa Livets Vei) [Hilarius Bgbinder and Frater Tacitumus] (1846, February 27) The definitive and non-scientific postscript of philosophical crumbs [Johannes Climacus] • Religious section (1847-1850) Kierkegaard stage of
Anti-Climacus, who confronts the speculative thinker who is Johannes Climacus. OF 24 AND 27 JULY 1848 The crisis and crisis of life of an actress (Krisen og en Krise i en Skuespillerindes Liv) [Inter et inter] (1849, May 19) Two small ethical-religious treatises (Tvende ethisk-religie Susemaa-Afhandlinger) [H. H.] OF 30
JULY 1849 The Deadly Disease/ Contract of Despair (Sygdommen til D'den) [Anti-Climacus] (1850, September 25) Exercise of Christianity [Anti-Climacus] Signed Work Meets the explicit statement of the concept of life protected by Kierkegaard, who signed various uplifting speeches and left written thousands of Papirer,
among which is his diary. OF 29 SEPTEMBER 1841 Constant reference to socrates (Om Begrebet Ironi, med stadigt Hensyn til Socrates) (1843, May 16) Two speeches (The Opbyggelige Taler) COUNCIL DIRECTIVE of 16 October 1843 on the 16th of October 1843 on the european Commission's decision to open the
european System of Information and Information Three Uplifting Discourses (Tre opbyggelige Taler) (December 4, 1843), Four Uplifting Discourses (Fire opbyggelige Taler) (1844, March 5). Two Uplifting Discourses (June 8, 1844) Three Uplifting Discourses (August 31, 1844) Four Uplifting Discourses (1845, April 29)
Three Sometimes Imagined Discourses (Tre Taler ved t'nkte Leiligheder) (1846, March 30, 1847) My View (Om min Forfatter-Virksomhed) (1848, April 26) Christian Speeches (Christelige Taler) (1849, May 14) Lilien paa Marken og Fuglen Himlen (18499) (18499) Three speeches for friday's community (December 20,
1850) Uplifting Discourse (1851, August 7) Two speeches at the altar on Friday (August 7, 1851) About my writing in 1848. (1851.12) The test itself: recommended at this time (Til Selvpr.velse. Samtiden anbefalet) (1855, May 16) This must be said - that it must be said (1855, 16 June) We Christ judges the official
Christianity (1855, August 1) The Variability of God (1855, May-October) The Instant (Eieblikket) Posthumous (1859) The View of My Activity Writer, full publication On My Work as a Writer (written in the winter of 1842-43) by Johannes Climacus, or All The Doubts (Johannes Climacus or omnibum dubitandum est)
Spanish edition of The Writings of S. Kierkegaard since 1997 is a new full edition of all Kierkegaard's writings made (S. Kierkegaards Skrifter, SKS), both under the pseudonym and of which he wrote his own name alongside the papers, to which is added a critical commentary. Kierkegaard's work is compiled by the
Research Centre at the University of Copenhagen. S. Kierkegaard's writings consist of 55 volumes; 28 written by Saoren Kierkegaard and 27 critical comments and analyses. [71] The Danish critical version is properly translated in Spanish by Trotta Publishing,[72][73] Kierkegaard, Soren. Posted. It's a job. Volume 1. The
roles of who is still alive and the concept of irony. Edition Rafael Larrañeta, Dario González and Begonya Sáez Tajafuerce. Danish translation: Dario González and Begonya Sáez Tajafuerce, 2000 [2nd edition 2006]. ISBN 978-84-8164-365-7. Volume 2/1. It's either one or the other. A fraction of life, I. The Danish edition
and translation: Begonya Sáez Tajafuerce and Dario González, ISBN 978-84-8164-807-2. Volume 3. It's either one or the other. A piece of life by Dario González II and Begonya Sáez Tajafuerce, 2007. ISBN 978-84-8164-808-9. Volume 4/1. Repeat. Fear and trembling. Translation and notes: Dario González and Oscar
Parcero, 2019. ISBN 978-84-9879-716-9. Volume 4/2. Philosophical crumbs, the concept of torment and the Prologues. Translated by Oscar Parcero Oubiña, Darío González, 2016. ISBN 978-84-9879-625-4. Volume 5. Uplifting speeches. Three speeches for hypothetical occasions. Introduction Dario González, 2010.
ISBN 978-84-9879-113-6. Different Editions Select Work: Diapshalama; Musical erotica; The influence of ancient tragedy on the modern; Silhouettes; The most desi crippled; First love; The aesthetic validity of marriage; Reference to marriage in response to some objections; Fear and trembling. Introductory study by
Dario González. Tables. Great Thinkers Library. Madrid: Editorial Gredos. 2010. ISBN 978-84-249-1526-1. Remarks on F.W.J. Schelling's philosophy of revelation (1841-1842). Madrid: Editorial Trotta, 2014. ISBN 978-84-9879-497-7. The present era. Madrid: Editorial Trotta, 2012. ISBN 978-84-9879-315-4. The test
itself is recommended at this time. Madrid: Editorial Trotta, 2011. ISBN 978-84-9879-208-9. Philosophical crumbs or a little philosophy. Editing and translation by Rafael Larrañeta. Madrid: Editorial Trotta, 2001 [5th edition 2007]. ISBN 978-84-8164-441-8. Az Instant. Danish translation and performance by Andrés Roberto
Albertsen with María José Binetti, Oscar Alberto Cuervo, Héctor César Fecnoglio, Ana María Fioravanti, Ingrid Marie Glikmann and Pedro Nicolás Gorsd. Madrid: Editorial Trotta, 2006. ISBN 978-84-8164-867-6. The lilies of the countryside and the birds of the sky. Demetrio Gutiérrez Rivero is the danish foreword and
translation. Madrid: Editorial Trotta, 2007. ISBN 978-84-8164-921-5. The deadly disease. Collection: Structures and processes. Philosophy. Madrid: Editorial Trotta, 2008. ISBN 978-84-8164-982-6. The practice of Christianity. Demetrio Gutiérrez Rivero is the danish foreword and translation. Preliminary memo from Oscar
Parcero Oubiña. Collection: Structures and processes. Philosophy. Madrid: Editorial Trotta, 2009. ISBN 978-84-9879-055-9. See also Moral Subjectivism Knight of Faith Libertarian Christianity personalism existential Christian existentialism Max Stirner, sometimes a precursor to existentialism, such as Kierkegaard.
Kierkegaard, an author focused on anguish, individuality, exception, choice and subjectivity, would be the father of this current, Svensson, Manfred. Idea of Saoren Kierkegaard: Polemizar, clarify, build, Barcelona: Editorial Clie, 2013, p. 10, ISBN 978-84-8267-836-8. Kierkegaard, Soren. Journals and Documents, Indiana
University Press, ISBN 0-253-18240-9. Hub, William. Dostoyevsky, Kierkegaard, Nietzsche, Kafka: Sorsunk négy profétája. New York: Collier Konyvek, 1962 Hubben, William. Dosztojevszkij, Kierkegaard, Nietzsche és Kafka: Sorsunk négy profétája. New York: Collier Konyvek, 1962. Lippit, John is Daniel Hutto. Making
Sense of Nonsense: Kierkegaard is Wittgenstein. Hertfordshire-i Egyetem. Archived from the eredeti on 4 May 2006. Retrieved 23 April 2006. a b c Creegan, Charles. Wittgenstein is Kierkegaard. Routledge. Archived from the eredeti on 22 August 2010. Retrieved 23 April 2006. According to the Diaries, Michael died at
about 2:00 in the early hours of Thursday. a b c d e f g h i j k Dru, Alexander. Soren Kierkegaard folyóiratai, Oxford University Press, 1938. Kierkegaard, Soren. Az irónia fogalma a Szókratészre való folyamatos hivatkozással, Princeton University Press 1989, ISBN 0-691-07354-6 ' Arnau, Juan (September 4, 2020). The
problem of being eternal. Babelia, El País. Retrieved 10 September 2020. (b) Kéziratok a S. Kierkegaard Archívumból. Dán Királyi Konyvtár. Retrieved 23 April 2006. Lippitt, John. Routledge Filozófia stik-nyv Kierkegaard is a félelem is remegés. Routledge, 2003, ISBN 978-0-415-18047-4 Hegel, G.W.F. Phenomenology
of Spirit, Oxford University Press, 1979, ISBN 0-19-824597-1 Have been collected at Eighteen Upbuilding Discourses Princeton University Press, ISBN 0-691-02087-6. D. Anthony Storm kommentárja a diskurzusról. Mr Anthony Vihar. Archived from the original on 3 October 2006. Retrieved 9 November 2006.
Kierkegaard, Soren. Dialectical result of a literary policy issue at Essential Kierkegaard. a b c Kierkegaard, Soren. A Literary Review, Penguin Classics, 2001, ISBN 0-14-044801-2 Master Cano, Ignatius C. Protestantism, thought and culture in Germany. Biblio3W. Bibliographic journal of geography and social sciences.
Retrieved 29 September 2016. Lowrie, Walter. Kierkegaard támadása a kereszténység ellen. Do templom. Retrieved 23 April 2006. B Duncan, Elmer. Soren Kierkegaard: Maker of the Modern Teológiai Elme, Word Konyvek 1976, ISBN 0-87680-463-6 Kierkegaard d'de formentlig af Potts sygdom - Kristeli Dagblad.
web.archive.org. 13 October 2016. Retrieved 10 March 2020. Sogaard, Lb; Schioldann, Johan (2014-03). Soren Kierkegaard els-dleges haláloka nem a tuberkulózis spondylitis volt. A pszichiátria t'rténete 25 (1): 134. ISSN 0957-154X. PMID 24987760. Retrieved 10 March 2020. Garff, Joakim. Soren Kierkegaard:
Heetrajz (tr. Bruce Kirmmse), Princeton University Press, 2005, ISBN 0-691-09165-X, 113. Also available in Kierkegaard találkozások: Az élet, ahogy kortársai whip, p. 225 Kangas, David. Kierkegaard, az apophatikus theológus. David Kangas, Yale Egyetem (pdf formátum). Enrahonar No. 29, Department of Philosophy,
Universitat Autonoma de It was archived on February 6, 2006. Accessed April 23, 2006. Oden, Thomas C. The Humor of Kierkegaard: Anthology, Princeton University Press 2004, ISBN 0-691-02085-X a b Ostenfeld, Ib and Alastair McKinnon. Soren Kierkegaard Psychology, Wilfrid Laurer University Press 1972, ISBN 0-
88920-068-8 MacKey, Louis. Kierkegaard: A Kind of Poet, University of Pennsylvania Press, 1971, ISBN 0-8122-1042-5 Kierkegaard is not a radical underjectivist; would not reject the importance of objective truths. The Danish equivalent of jumping to the faith expression does not appear in the Danish original; However,
Kierkegaard often mentions the concepts of faith and jumping in his works. See Faith and the Kierkegaardian Leap in Cambridge Companion to Kierkegaard. b BASSHAM, GREGORY (2018). THE BOOK OF PHILOSOPHY. Bookseller. ISBN 978-90-8998-945-1. Kierkegaard has repeatedly tried to highlight the
importance of doubt in the Christian way of life. A passage from his diaries describes the idea of remission of sins: Believing in the remission of our sins is the decisive crisis that changes the human being into a soul. ... Anyone who has truly experienced and experienced what it is to believe in the remission of sins has
certainly become someone else. Soren Kierkegaard's Journals and Papers, ed. by Howard V. Hong, VIII At 673 n.a., 1848., Indiana University Press, 1976, ISBN 0-253-18240-9 Kierkegaard, Soren. Closing Unscrupulous P.S. Philosophical Fragments, Princeton University Press, 1992, ISBN 0-691-02082-5 Bernier, Mark
(October 1, 2015). The Kierkegaard Me. Oxford University Press. ISBN 9780191810763. doi:10.1093/acprof:bear/9780198747888.001.0001/acprof-978019874788-chapter-2. Accessed November 4, 2019. (b) Monserrat, Asensio; Anton, current, (2012). It's a book of psychology. Akal. ISBN 9788446036388. OCLC
907502132. Accessed July 20, 2018. Jovanovic, it's Steve. Hope for the Invisible: An atheist interpretation of Kierkegaard's Knight of Faith. Accessed June 25, 2019. Bernier, Mark (October 1, 2015). Knight of Hope and Faith. Oxford University Press. ISBN 9780191810763.
doi:10.1093/acprof:bear/9780198747888.001.0001/acprof-9780198747888-chapter-8. Accessed June 25, 2019. a b c Zubieta, Carlos Goñi (2015). Kierkegaard: we are alone in front of ourselves and God. I'm RBA. ISBN 9788447384037. Accessed July 22, 2018. Goñi Zubieta, Carlos (1963) (D.L. 2015). Kierkegaard: we
are alone in front of ourselves and God. I'm RBA. 74-77 147. ISBN 9788447384037. OCLC 952986587. Accessed June 25, 2019. Soren Kierkegaard. Stanford Philosophical Encyclopedia. 2017. Archived from the original on May 15, 2019 Accessed July 26, 2019. Kierkegaard, Soren. The Viewpoint, Princeton University
Press, 1998, 0-691-05855-5 ^ Adorno, Theodor W. Kierkegaard: Building the Aesthetic Structure, University of Minnesota Press, 1933 (reprint 1989), ISBN 0-8166-1186-6 ^ a b Morgan, Marcia. «Adorno's kierkegaardi reception: 1929-1933». University of Potsdam. Archivado desde el original el 13 de junio de 2006.
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